0

Sp

Traité

W II/1

T Vierei

ical Discourse of Buddha with his Diverples (inoa Hundred
Thousand Stanzas), ed. P. Ginosa, Caleutta: Awsintic Nociety,
1902 1913, '
Saddharmapundarika-Sttram, edd. U, Woarnara (. Tsucni-
DA (1934). Romanized and revised text, Tokyo: The Sankibo
Buddhist Book Store, 1958.

Samadhirajasiitra, ed. P. L. Vatpva. [Buddhist Sanskrit Texts,
I)To. 2]. Darbhanga: The Mithila Institute, 1961.
Siksasamucecaya, ed. . BeNpaLL. St. Petersburg 1902 (repr.
‘s-Gravenhage: Mouton, 1957).

Sanskrit-Wérterbuch der buddhistischen Texte aus den Turfan-
Funden. Begonnen von E. Waldschmidt. Im Auftrage der
Akademie der Wissenschaften in Géttingen hrsg. von H. Be-
CHERT. Gottingen: Vandenhoeck & Ruprecht, 1973

Taishd shinshii daizokyd, edd. J. Takakusy — K. WATANABE.
Tokyo 1924-1934.

E. LamorTe (tr.), Le Traité de la Grande Vertu de Sagesse de
Nagarjuna (Mahaprajiaparamitasastra). Tome 1: Chapitres
[-XV. [Bibliothéque du Muséon, Vol. 18]. Louvain 1944 (repr.
1966).

Jacos WACKERNAGEL, Altindische Grammatik 11, 1: Einleitung
zur Wortlehre. Nominalkomposition. Gottingen: Vandenhoeck &
Ruprecht, 1905 (repr. 1985).

-
-
.
-
-
%

.
e
-
-
-
-
-
-
.

.
%:
%
=
|

THE SOURCES FOR BU STON’S INTRODUCTION TO
THE ACTS OF A BUDDHA

By Christian Luczanits, Vienna*

{

In one of the pictorial traditions of India the life of the Buddha is,
at least since post-Gupta times, represented by eight great events
(four from the life and four miracles)!. This tradition determined
many steles of Pala sculpture. There, the enlightenment takes a
central position and the other events are arranged to the sides and to
the top (usually parinirvana) of the stele. The mode of narration is
extremely reduced?. This tradition in Tibet is represented by the
Eight Stiipas which stand for / symbolize these eventss. The textual
sources, also diverging in some details, tell the event and the site
where the event took placet. Probably the earliest depiction of the

* Prof. Ernst Steinkellner initiated this work during a seminar. I would
like to thank him for his support and patience.

! Joan~xa Winniams, Sarnath Gupta Steles of the Buddha’s Life. Ars
Orientalis 10 (1975) 171-192, p. 191, fig. 3.

2 E.g. Susan L. HunminaToN, The “Pila-Sena’” Schools of Sculpture.
Leiden 1984, figg. 54, 131, 152, 153.

# An unusual Thanka in the Zimmerman Family Collection shows these
eight scenes in the tradition of the Pila steles and adds some other events at
the bottom (Asita, Departure, Cutting the hair and Sujata). In addition eight
Stiipas are depicted on the upper edge of the Thanka. The proposed connec-
tion of the scenes with the twelve acts and with the Lalitavistara is impossible
as stated by the authors. On the one hand, the twelve acts do not include any
miracles, and on the other, the Lalitavistara does not include the pariniruina
which concludes both the eight great events and the twelve acts. Also the
dating is disputable. See Susan L. HuntivgTon — Joun (. HUNTINGTON,
Leaves from the Bodhi Tree: The Art of Pala India (8th—12th centuries) and
its International Legacy. Seattle—London 1990, p. 316-318, no. 107.

+ Cf. Gruseepe Tucer, Stupa. Art, Architectonics and Symbolism, New
Delhi 1988, p. v-vii, 21-24; Hasmme Nakamura, The Astamahasthinacad
tyastotra and the Chinese and Tibetan' Versions of a Text Similar to it. In:
Indianisme et Bouddhisme  Mélanges offerts & Mgr  Etienne  Lamotte,
Louvain-la-neuve 1980, o 2600205, P 2024 & 2025,
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[Gight Stapas is found in the "Du khan at Alchis, An Indian model for

these Kight Stiipas is still uncertain although a tradition exists of

Stupas errected above the eight parts of the Buddha's relicss.

In addition, there exists in Tibet a textual tradition which charac-
terizes the life of the Buddha by the expression mdzad pa beu giiis.
This system of ‘twelve acts’ is well known there, and was used in the
first western descriptions of the life of the Buddha according to the
Tibetan tradition”. In the Tibetan Canon a Dvadasakaranimanaya-
stotra is included which describes the life of the Buddha by arranging
it in twelve acts. The Stotra is attributed on the one hand to Nagar-
juna, and on the other to 'Bri gun skyod pa (1142-1217)8. A so-called
‘act” signifies more a part of the life than a single deed. Accordingly,
there exists a Tibetan version of the life of the Buddha, compiled by
Chos kyi "od zer (ca. 1300) which is entitled mDzad pa beu giiis and is
arranged in twelve parts. This version is only partly preserved in a
Mongolian manuscript?. This system of twelve ‘acts’ was also used to

» NAKAMURA (op. cit., p. 265) attributes the Astamahasthanacaitya-
stotra to the Kusana-period! Cf. DEBORAH KLIMBURG-SALTER, The Life of
the Buddha in Western Himalayan Monastic Art and Tts Indian Origins: Act
One (The Tucei Archives Preliminary Study, 2). EW 38 (1988) 189-214,
p. 209, figg. 16 & 17.

6 In that connection the Mahaparinirvanasiitra and related texts
mention usually ten Stiipas: eight for the relics, one for the urn, and one for
the remaining coal; ¢f. Ernst Warpscamipr, Die Uberlieferung vom Lebens-
ende des Buddha. Eine vergleichende Analyse des Mahaparinirvanasitra und
seiner Entsprechungen. Teil I1. Géttingen 1948, p. 328-330.

7 Cf. M. A, Csoma pe KOrGs, Notices on the Life of Shakya extracted
from the Tibetan Authorities (1839), repr. in: Tibetan Studies. Budapest
1986, p. (229-263) 231f. I was not able to find his source for the description of
the first act; also ANToN ScuierNEr, Eine Tibetische Lebensbeschreibung
Sakyamuni’s des Begriinders des Buddhathums. St. Petersburg 1849, p. 2
and C. F. Koppen, Die Religion des Buddha und ihre Entstehung. Berlin

1906, 1/74 These works might have influenced the title of A. FoucHER’s
article “‘Une liste indienne des actes du Buddha™ about the correlations
between textual and pictorial traditions (in: Ecole pratique des hautes
études, section des sciences religieuses. Paris 1908, p. 1-32). He does not
explain the title and speaks in the article of scenes and episodes.

8 P 2026, 95b1-96a7; cf. LoBsane Darayay, The Twelve Deeds of the
Buddha — A Controversial Hymn Ascribed to Nagarjuna. The Tibet Journal
9,2 (1984) 3-12.

? N. Porprk (The Twelve Deeds of the Buddha — a Mongolian Version of
the Lalitavistara. | Asiatische Forschungen 23]. Wiesbaden 1967, ms 11 17 £
calls this text a shorter version of the Lalitavistara since some parts of the
texts are identical in their Mongolian translations. However the parinirodna
s not included in the Lalitavistara and thus must have been deseribed accor

ding to other sources, Only the parts 69 (“The one in which he beeame monlk

B ston s Tatrodietion to the Aoty of 0 Buddha 0hH

describe the hife of other important religious personalities! hut to my
knowledge has never determined any pictorial tradition!'!,

As there seems to exist no visual model for the Kight Stiipas in
India, also no Indian literary model for the concept of the ‘twelve
acts’ is known to me. This article should be a first step in determining
whether any existed. The starting point for this inquiry is the chapter
on the acts of the Buddha in Bu ston’s Chos "byun (B)!2. This chapter
precedes the summarized biography of the Buddha and is, to my
knowledge, the oldest available text discussing this theme. In the
following, the sources used by Bu ston are identified and collected. |
also attempt to clarify the context within which the deeds are
mentioned in the sources.

As an introduction Bu ston says (according to OBERMILLER'S
translation): “Although the acts of the Buddha are so numerous as (o
be inconceivable to our mind, still, having in view those, who demand
a definite number, and, moreover, in order to examine more closely
the principal achievements of the Buddha, the learned (usually)
mention twelve acts’13. In the following discussion Bu ston mentions
sources in which the expression mdzad pa bew gnis is used as a
designation for the life of the Buddha (see below, quot. I & 2). Then
he describes less frequently mentioned deeds in different enumer
ations and shows which act is usually the first in such enumerations
(quot. 3-9). However, the largest part of this chapter is used to

and left home” to “Subdual of Simnu/Mara”) are preserved in an illustrated
manuscript of the 18th century. Cf. L. LigrTtr, Les douze actes du Bouddha,
In: Monumenta Linguae Mongolicae Collecta V. Budapest 1974, p. 9 22,

10 Cf. G. H. MuLLiNy — Acharya TuB-TeEN CHAM-PA, Kun-ga Gyal-tsen's
‘Life of the Dalai Lama I: The Twelve Wonderous Deeds ol Omniscient
Gen-Dun Drub’. The Tibet Journal 10,4 (1985) 3-42.

11 Tn the "Brom ston lha khan chen mo at Ta pho (15th—-16th ¢.) and in the
new temple in Poo, Kinnaur (finished 1990), I saw depictions of the life of the
Buddha, on which the artists wrote an enumeration of the mDzad pa beu g
to introduce the events. However, it appeared to be only a conceptual frame
for the whole composition which depicted other events as well.

12 Transl. E. OBErMILLER, History of Buddhism (Chos-hbyung) by
Buston. I. Pt.: The Jewelery of Scripture. Heidelberg 1931, p. 133 138 and
IT. Pt.: The History of Buddhism in India and Tibet. Heidelberg 1932, p. 72
(repr. Delhi 1986). It should be noted that OprrminLEr’s division of the
biography of the Buddha in twelve parts is not found in the original (ef. ¢uot
23).

B Operminner, op. ot T3S translating: thub pa la mdzad pa bsam giyis
mi khyab kyan graos la dga” baorjes su bz ba dan gtso bo vie bar brun nas

mkhas pacvnais Rigs o mdcad pacbew gids sw tha siad mdzad de (13737 .610)
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demonstrate which acts are attributed to the Bodhisattva and which
to the Buddha (quot. 10-22). The last two quotations are used as a
transition to the actual biography of the Buddha. The expression
mdzad pa bew giivs is therefore used, on the one hand, as an expression
for the Life of the Buddha, and on the other hand, for an enumer-
ation of different events, in any representative number, which
characterise the life of the Buddha.

Bu ston, therefore, does not specify a certain series of events but
emphasizes that he follows in his summary of the life of the Buddha
the verses quoted from the Uttaratantra (cf. quot. 8 [A2] & 23)14. The
system of the twelve acts was apparently already a tradition by the
early 14th century, at least in Tibet. This is not only proved by the
above mentioned Stotra and the title of Chos kyi 'od zer’s text but
also by Bu ston’s introductory sentence. It should be noted that Bu
ston also discusses only deeds which are usually not found in such
enumerations (the usually mentioned acts being simply assumed)'s. It
is also remarkable that usually the miracles, which constitute four of
the eight great events, are not included in such enumerations (quot. 3
shows an exception).

The passage in Dharmamitra, where he speaks of don mdzad pa
(rnam pa) beu ghivs (cf. quot. 2) attests to an Indian usage of a similar
term. It is possible that Bu ston, in referring to this early expression
in abbreviated form, identified it with the expression mdzad pa beu
g#is used by the Tibetan tradition. Thereby he possibly assumed that
Dharmamitra’s phrase was the model of the latter.

At the conclusion of the Buddha’s biography Bu ston summarizes
his sources once more: “These twelve acts are partly different in the
Agama, the Abhiniskramanasiitra and the Lalitavistara; here [they
are] described following the Lalitavistara, and how [the Buddha]
reached Nirvana is described according to the [Vinaya-]Ksudraka.
To calm down reflections ete. about them one should know the
Upayakaus$alyasiitra and others.”’16. Bu ston mentions for example

14 These verses are also used by mKhas grub rje to enumerate the acts of a
Buddha; cf. F. D. Lessing — A. Wavyman, Introduction to the Buddhist
Tantric Systems. The Hague 1968 (repr. Delhi 1983), p. 24f.

15 For the usual enumerations compare Wen tshig’s commentary to the
Samdhinirmocanastutra P 55617, 117a~118b (quot. 9) or the enumeration of
Dharmamitra (quot. 2 [B]).

16 B 789,24 mdzad pa bew giis di dag la lun dan mvon by dan rgya rol
rnams la mie mthun pa ci rigs su "bywin mod kyt "dir vgya vol gy vjes su brans te
biad cin mya nan las “das pa'i tshal phran tshegs biin biaad do || de dag gi dgons
pala sogs pa 20 ba tu thabs laombhas pa't mdo la sogs par des par bya o ||

Bu ston's Introduction to the Acts of a Buddha 07

the 18 (heretic) teachers in his description of the descent from the
Tusita heaven which are not mentioned in the Lalitavistara. The
names and the following comparison of himself with a conch-shell
($ankha, dun) which is used by the Buddha to comfort the gods must
be taken from the Vinaya (as part of the Agama) or the
Abhiniskramanasfitral’”. Bu ston also mentions that some texts
enumerate four, some five considerations!s. The expression mdzad pa
beu giis was not found in any one of these texts.

11.

After giving the quotation, report, or reference from Bu ston
(= A) the corresponding parts of the different sources are quoted and
their context is indicated (= B)19. If a quotation from Bu ston is only
a part of a cited passage, this part is indicated by bold letters. The
sources are numbered following their appearance in Bu ston’s chapter
and the headings are given as Bu ston mentions them. Supplements
are given in square brackets, the equivalents in Sanskrit in round
brackets. The abbreviations used for the texts are listed at the end of
the article.

1. Pad ma’i dad tshul (Kamalasila)
(A) B 737,7-738,1: sans rgyas kyi skw’'am mdzad pa beu gitis la sogs pa
bsam la byin ba Zi bar bya’o ||
(B) This quotation could not be identified.

2. Chos kyi bées giien (Dharmamitra)

(A) B 738,1: dga’ ldan gyi gnas nas babs pa la sogs pa mdzad pa bew
giiis kyis gdul bya smin par mdzad pa ||

(B) This quotation is found in the eighth chapter of the Abhisam
ayalankarakarikatikaprasphutapada (P 5194). It describes the dif
ferent bodys (kaya) of a Buddha.

P 5194, 121a2-8: sakya thub pa la sogs pa’i gzugs kan gis Ze bya ba la |
dga’ ldan nas babs pa la sogs pa don mdzad pa rnam pa beu ghis kyi*"
gdul bya yons su smin par mdzad pa ni rnam pa smin pa'i sprul pa’

17 B 743,7-744,5; Abhiniskramanasiitra: P 967, 6a5-6b6; Vinaya: I’ 1030/
17, 260a3-261al.

8B 743,13, In the Lalitavistara (14,8-24) they are four, in the Vinaya
and the Abhinigkramanasiitra five: P 1030/17, 258a6- 26003 & ' 967, 6h8

10 In the casen when there were no eritical editions at my disposal the
Tibetan Treipitalan, Peldng Bdition (1), ed. DT Suzokr, Tokyo Kyoto
1066 1O6K, win tinedl

0 fagial ki



0K i, LUezAN s

sk ste | de la don mdzad pa bew giis ni Phags pa dad pa'i stobs bskyed
pala jug pa’t phyag rgya’i mdo? las | Jiskad du dus geig tu phyogs
bew't jig rten gyi khams rab byams thams cad du dga’ ldan gyt gnas
mchog na bugs pa dan | “chi "pho ba dan skye ba dan | mion par byun
ba dan | dka’ ba spyod pa’i sbyor ba dan | byan chub kyi siin por gsegs
pa dan | ‘dud beom pa dan | mnon par rdzogs par byan chub pa dan |
chos kyi “khor lo rab tu bskor ba dan | yons su mya nan las ‘da’ ba dan |
chos nub par ston pa la mkhas pa Zes gsuns pa rnams te | ‘dir chos nub
par ston pa yan gdul bya rab tu ma gus pa dag gi chos dan chos smra ba
la rten pa’i sdig pa mi byun bar bya ba’i phyir sans rqyas kyi mdzad pa
chen po ste | de’i phyir "phags pa gser "od dam pa Zes bya ba theg pa chen
po’t mdo®? las |

sans rgyas mya nan mi ‘da’ Zin | chos kyan nub par mi “gyur te |

sems can rnams ni gdul ba’i phyir | mya nan ‘da’ la sogs pa ston [
Zes gsuns so ||

3. Rin chen phren ba (Ratnavalf)

(A) B 738,1-3:

siin rje’i dban du gyur pa rnams | gsegs dan bltams dan rol pa dan /

khab nas ‘byun dan dka’ spyod danz? /

byai chub ched du2t bdud sde *joms ||

chos kyi "khor lo bskor ba dan | Tha rnams kun nas babs ba® dan /

de bzin du ni mya nan las | ‘das pa ston pa’i®T mdzad pa yin ||
(B) This quotation is not to be found in the Ratnavalizs. In this case
Bu ston seems to be mistaken because it is found in nearly identical
form in the Bodhicittavivarana (BV), which is also attributed to
Nagarjuna®. Here the acts are attributed to a Bodhisattva (rgyal
ba’i sras) like Samantabhadra who has fully developed the thought of
enlightenment (bodhicitta).

21 Sraddhzibaladhinévat&ramudrasﬁtra, P 867.

22 Suvarnaprabhasottamasiitra, P 176.

B dka’ spyod dan: dka’ ba spyod (BV 91).

2 ched du: che dan (BV 91).

2 bskor: skor (BV 92).

%6 kun nas babs ba: kun gyis Zu ba (BV 92).

2T pa’i: par (BV 92).

® Cf. M. Hanx, Nagarjuna’s Ratnavali. Vol. T: The Basic Texts (Sans-
krit, Tibetan, Chinese). [Indica et Tibetica 1]. Bonn 1982.

2 Cf. Cu. Linprer, Nagarjuniana. Studies in the Writings and Philo
sophy of Nagirjuna. Copenhagen 1982, p- 210 (BV 91-92). LINDTNER is of
the same opinion (211 n. 91).

WLINDTNER, op. cit., p. 209211,

==

B wton's Bibradiotion to the Acts of o Buddhn 0y

A4 Thabe eomlchng piczes paclacsogs pa'i mdo
(Upiyadcausalya and other Stitras)
(A) B 7384 dam pa'i chos nub pa la mkhas pa ||
(B) This act could not be found in the Upayakausalyasiitra (P 927)31,
but is mentioned in the above quoted section from Dharmamitra

(2 [B)).

5. gSer ‘od dam pa (Suvarnaprabhasottamasiitra)
(A) B 738,5:
sans rgyas mya nan yons mi ‘da’ | chos kyan nub par mi ‘gyur te ||
(B) SPSi 17. The gods praise the Tathagata in the following verses
(Version Tib. I, first half of the 8th c.):
sans rgyas mya nan yon2 mi ‘da’ | chos kyan nub par mi ‘gyur le |
sems can yons su smin mdzad phyir |
yons su mya nan ‘da’ ba ston [[30]]
sans rgyas beom ldan bsam mi khyab | de bZin gsegs pa rtag pa't sku |
sems can rnams la phan pa’t phyir |
bkod pa rnam pa sna tshogs ston [|31]
NosEL, the editor of the Tibetan translations, notes to this stanza
(n. 242) that the complement of this verse by OBERMILLER (op. cit.
[n. 12], I/181 n. 1247) doesn’t fit any version of the original text. In
my opinion OBERMILLER has completed this verse by quoting the
version in Dharmamitra (2 [B]).

6. mDo sde rgyan gyi 'grel pa (Stutralankarabhasya)
(A) B 738.6: dga’ ldan gyi gnas na biugs pa la sogs pa ston pa'i sgo
nas . ..
(B) This quotation is the last of a series of comparisons for the arising
of the thought of enlightenment (cittotpada) in a Bodhisattva.
SABh 17,6-8: upayakausalyasahagato meghopamah sarvasattvartha
kriyatadadhinatvat tusitabhavenavasadisamdarsanatah | yatha meghdat
sarvabhdjanalokasampattayah |

7. mNon rtogs rgyan gyi ‘grel pa (Abhisamayalankaravrtti)
(A) B 738,7: dga’ ldan gyi gnas na bZugs pa la sogs pa kun tu ston par
run ba . . .
(B) Here too, one compares the dharmakaya with a cloud to describe
a Bodhisattva’s thought. It is the last of 22 similar comparisons.

In this case the quotation seems only to indicate a certain decd which
ought to be mentioned in several different texts (Upiayakausalyasiitea and
i)
others).
2 yon yona (1 1
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P HI8H, 2407 (i Su giids pa chos kyi sku dan ldan pa nt sprin lta bu'o
| de bZin gsegs pa't spyod lam bstan par ‘dod pa dan | glan po che'i lta
stans kyis lta bar “dod pa’i byai chub sems dpa’ Zes rgya cher gan gsuis
pa ste | dga’ ldan gyi gnas na biugs pa kun tu ston pas sems can gyi don
bya ba rnam pa thams cad de la rag las pa’i phyir ro ||

AAV 220 dvavimsatitamo dharmakayasahagato meghopamo yad aha —
lathagaterydapatham samdar$ayitukamena nagavalokitam avalokayitu-
kamena bodhisattvena <mahdasattvene> ti vistarah | tusitabhavanavasa-
disamdarianena sarvasattvarthakriyanam tadadhinatvat ||

8. rGyud bla (Uttaratantra)
(A1) B 738,7: skye ba mion par skye ba dan [33
(A2) B 740,2 4
thugs rje chen pos jig rten mkhyen | 'jig rten kun la gzigs nas ni /
chos kyi sku las ma g.yos par | sprul pa’i ran béin sna tshogs kyis |/
skye ba mion par skye ba dah | dga’ ldan gnas ni "pho ba da |
lhwms su Zugs dan bltams pa dan | bzo yi gnas la mkhas pa dan /]
btsun mo’i "khor dgyes rol ba dah | hes byun dka’ ba spyod pa dan |
byan chub siin por gsegs pa dan | bdud sde ‘joms dan rdzogs par ni /I
byan chub chos kyi "khor lo dan |
mya nan ‘das par gsegs mdzad rnams |
yons su ma dag Zin rnams su | srid pa ji srid gnas par ston ||
(B) RGV 87f. (characterizing the nirmanakdaya):
mahdakarunaya krtsnam lokam alokya lokavit |
dharmakayad aviralam3* nirmanais citrarapibhih |53/
Jatakany wpapattim3 ca tusitesu cyutim tatah |
garbhalvalkramanam janma Silpasthanani kausalam [|54)|
antahpuraratikridam naiskramyam duhkhacarikam |
bodhimandopasamkrantim marasainyapramardanam |/55])
sambodhim dharmacakram ca nirvanadhigamakriyamss |
ksetresv aparisuddhesu darsayaty@ bhavasthiteh |56/

3 In connection with the last three quotations it is necessary to correct
the translation of OBERMILLER (op. cit. [n. 12], 1/134) as follows: “Some
(gloss: Rigs ral) say that the so-called descent from the Tusita is performed as
the first [(?) act]. Others (gloss: rGyan ro ba) contradict to that because (in
the above three quotations ) the sojourn in the Tusita-heaven is mentioned as
the first act™ (B 738,6-739,1).

W ma gayos pa.
W skye baomaon par skye ba dan
WA md sad ynams
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0. dCons b nes 'grel gyi "grel chen
(“Great Commentary™ to the Samdhinirmocanasititra)

(A) B 739,11.: jig rten gyi khams thams cad du sprul pa’i skus dan po
dga’ ldan gyi gnas nas babs pa nas tha ma yons su mya nan las ‘das pa
chen po ston pa’t bar gyi sans rgyas kyr mdzad pa bew giis la sogs par
geig car ston . . .

(B) Bu ston in his Chos bsgyur dkar chag (ChK) calls two com

mentaries of the Samdhinirmocanasiitra ‘grel chen: Nisuroka 676
and 654. NisHI0OKA 676 is identical with the commentary of Wen
tshig, the Aryagambhirasamdhinirmocanatikas?. NisHIoKA 654 is
the Aryasamdhinirmocanasiitrasya Vyakhyana by Byan chub rdzu
‘phrulss. In neither texts is this quotation found in the section dealing
with the explanation of the different bodys (kaya), which is included
in the 10th chapter. Wen tshig calls the acts in his extensive commen

tary mitshan #id rnam pa and quotes different enumerations®. The
content of the Vyakhyana is in agreement with Bu ston, but the
expression mdzad pa bew giis is not used40.

10. mDo yab sras mjal ba (Pitdputrasamagamasiitra)

(A) B 739.4f..
bye ba brgyad cur rgyal ba wid | sans rgyas fiid du bstan gyur kyan |
da dun chog pa’i ‘du Ses bsal¥! | byan chub mchog tw thugs kyan “jug |/
ston gsum drug cu rtsa geig gi | sans rgyas Zin rnams dag gyur pa*? |
Ju ltar thub pa thabs mkhas dan*3 | rgyal ba khyod ni kun gyis ‘tshal ||
da dun dan portt thugs bskyed par | de dan der ni yons bstan te |
da dun®s du yan 'dren pa khyod |
sans rgyas man po ston par's mdzad ||
(B) For this quotation Bu ston gives the context himself (B 739.31.)

37 Cf. E. STEINKELLNER, Who is Byan chub rdzu 'phrul? Tibetan and
Non-Tibetan Commentaries on the Samdhinirmocanasitra — A survey of the
literature. BIS 4/5 (1989) 229-251, p. 236; Nisu1oka 6565 & I” 5517,

38 P 5845. About the author compare STEINKELLNER, op. cit., p. 236 241

39 P 5517, 116b2-125a7.

40 P 5845, 37al-5.

41 bsal: brisal (P).

2 gyur pa: mdzad pa (P).

B dan: ba ().

Wda dun dan por: da dud dan po (P).

A6 el dud (17

Wopar: pa (1)
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by summarizing the content of the fifth chaptert’. At the end of this
chapter Manjusrt praises the Buddhas (P 760/16, 37a4 7):
dpa’ bo rnams ni thabs mkhas ste | sems can rnams la thugs brise Zin |
lus can yons su smin mdzad phyir | dpa’ bo chen po rnam par “phrul ||

(A)

11, Dam pa’i chos pad ma dkar po (Saddharmapundarikasiitra)
(A) B 739.6:
bskal pa bye ston bsams kyi mi khyab pa |
de yi tshad ni nam yan med pa nas |
byan chub mchog rab “di ni nes thob ste |
na ni rtag tu chos kyan rab ‘chad do ||
(B) In the 15th chapter of the SDhSTG the Buddha explains to the
Bodhisattva Maitreya why he was venerated by 100 000 Bodhi-
sattvas (ch. 14). He begins with the following verses (SDhSu 323,7):
acintiyd kalpasahasrakotyo, yasam pramanam na kaddact vidyate |
prapta maya esa tadagrabodhir,
dharmam ca desemy ahu nityakdalam |1/
samadapemi bahubodhisattvan, baudhasmi jiidnasmi sthapemi cawa |
sattvana kotin ayutan anekan, paripacayami bahukalpakotyah |/2]

12. Lan kar gsSegs pa (Lankavatarasiitra)

(A) B 740,1:

‘dod pa’t khams dan gzugs med du |

sans rqyas rnam par ‘tshan mi rgya |

gzugs kyi khams kyi ‘og min du | ‘dod chags bral khyod ‘tshan rgya’o |/
(B) This quotation belongs to the last part of the Satra, the Saga-
thaka8. The verses of this collection are meant to assist one in memori-
zing doctrines and narrations*). The quoted verse has neither a connec-
tion to its context nor a matching part in the main body of the Sitra.
LASG 361: kamadhataw tatharapye na vai buddho vibudhyate |

ripadhatvakanisthesu vitaragesu budhyate [|774//

47 P 760/16, 31b6-37b6, sNon byun ba ’od bsruns chen po (rto $us pa);
e.g. the birth as Indraketu (P 760/16, 33b3).

48.J, Takasarr (Analysis of the Lankavatara. In search of its original
form. In: Indianisme et Bouddhisme [s.n. 4], p. [339-352] 339 n. 3, 345)
speaks hypothetically of two different texts with the same source material.
Both, the Lankavatara and the Sagathaka, have about 220 verses in com-
mon and both have been enlarged in the course of time,

WO DT Suzokr, The Lankavatara Sutra — o Mahayana "T'ext. London
1032 (repr. 1966), p. xhy  xlvioand PO Lo Varoya, Saddharm lntlaiy atiea
sittra, Darbhanga 1963, p. XVI
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13 wWlag po blcod pa'i mdo (Ghanay ytihasiitra)

(A) B 740,11 sans rqyas thams cad "oy min du |
sans rqyas ma gyur dod khams su |
sans rqyas mdzad pa mi mdzad do ||
(B) P 778,20b4f.:
yan dag sans rgyas byai chub tu | “chai rgya ‘og min gnas mchoy du |
sans rgyas ma gyur ‘dod khams su |
sans rgyas mdzad pa mi mdzad de ||

14. rGyud bla (Uttaratantra)
Cf. 8 (A2).

15. rNam bsad rigs pa (Vyakhyayukti)

(A) B 740.,5: bram ze'i khye w bla ma nas bzun ste yons su mya nan®'das
pa chen po’i bar du sprul pa tsam Zig yin par bstan pa ||

(B) P 5562,129b4f.: identical.

In the fourth part of this text Vasubandhu defends the Mahayana.
The quotation is given as an example of a false opinion about the
Mahiayana, which contradicts the words of the Buddha.

16. [rNam bsad rigs pa]’i "grel ba (Vyakhyayuktitika)

(A) B 740,5-7: beom ldan ‘das "od srun gi dus na bram ze't khye'w bla
ma tshans par spyod pa la gnas pa sprul pa yin par bstan to || de nas
dga’ ldan du tog dkar por skyes pa dan de nas zas gltsan gi sras don
thams cad grub par bstaun pa dan | khab na bZugs pa dan | khab nas ies
par bywi nas rin "phur la sogs pa la byai chub kyi lam tshol ba la Zugs
ba dan | rim gyis sans rgyas te chos kyi "khor lo bskor ba dan | de nas rim
gyis mya nan las ‘das pa chen po’t bar dw sprul pa tsam Zig yin par
bstan to ||

(B) P 5570,160b7-161a4 (The quotation of the original text iy
identical with Bu ston [15 (A)]):

. bstan pa ji ltar byas pas $e na | beom ldan ‘das “od srui gt drui na
bram ze'i khye u bla ma tshans par spyod pa la gnas pa sprul pa yin par
bstan to || de nas dga’ ldan du lha’i bu tog dkar por skyas pa yin par
bstan to || der yan tha'i rigs drug po dag la bka’ stsal nas “dir byon te | zas
gtsan ma’i sras byan chub sems dpa’ don thams cad grub pa yin par
bstan to || bltam pa dan | skyo ba dai | khab nas fes par bywi nas gzan

mu stegs can rnams las byaic chub kyi lam tshol ba la Zugs par yin par

0O pams nan (1)
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bstan to || rims kyis maon par rdzogs par ‘tshan rgya 200 mion par
rdzogs par sans rgyas pa yin par bstan to || de nas bia ra na ser thog ma
kho nar sten bha dag la chos kyi “khor lo bskor ba yin par bstan to | de nas
rims kyis yons su mya nan las ‘das pa chen po’i bar du sprul pa tsam
Zig yin par bstan to ||

17. Nag gi dban phyug grags pa (Vagiévarakirti)

(A) B 741,1f.:

dpal>! ldan stug po bkod pa wid du don dam thugs chud cin |

dga’ ldan skye bo’i don mdzad phyir ni dam pa tog dkar gywr |

de nas dir ni ‘gro ba’t don du $akya’i tog gyur gan |

‘chi bdag las rgyal sgyu ma kun ston de ni rgyal gyur cig /|
(B) With this verse VagiSvarakirti opens his Mrtyuvafcanopadesa
(P 2620,139a31.).

18. Sakya bses giien la sogs pa gsan ba ’dus pa’i lugs
(Sakyamitra and others of the Guhyasamaja-tradition)

(A) B 741,3f52: . .. say, that the Teacher [i.e. the Buddha], when
He was practising ascetism, left His worldly frame on the banks of
the Nairanjana river, and, in His spiritual form, rose up to the
Akanistha heavens, where He became a Buddha in the form of the
Body of Bliss.” (OBERMILLER 1/137).

(B) Sakyamitra’s opinion is also mentioned in mKhas grub rje’s
rGyud sde spyi’i rnam par gzag pa rgyas par brjods3. mKhas grub rje
compares Sakyamitra’s viewpoint, which is agreed to by Buddha-
guhya, with the position of Anandagarbha, who says that the Bodhi-
sattva achieved Buddhahood in the Akanistha heaven before he
displayed the twelve acts. All three authors wrote commentaries to
the Sarvatathagatatattvasamgrahastitra and their positions are
explained by mKhas grub rje according to their respective commen-
taries’. Consequently the source of this reference is found in the
extensive Kosalalankara of Sakyamitra (cf. P 3326, 20a7-20b4).

S dpal: beom (P 2620,139a3).

b2 lugs kyis dka’ ba spyod pa’i dus su rnam smin gyt lus chu bo ne raidza
ra’t ‘gram du biag nas ye Ses kyi lus "og min du phyin nas lons spyod rdzogs pa’i
skur sans rgyas nas slar ye Ses dka’ ba spyod pa’t lus la Zugs te. Here and in the
following, Bu ston gives a report of different teachers’ opinions, rather than
citing them directly, therefore OBErRMILLER’S translation is quoted in the text
and Bu ston in the notes,

0 Cf, LpssiNGg — WAYMAN, op. ¢it. (n. 14), p. 24-20

64 Thid, p. 24f
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19, Lotatsha ba chen po sprul pa’i ska Rin chen bhzan po

(A) B 741 41 “Also the great Lotstsha ba sPrul pa’i sku Rin chen
bzan po says the same [as Sakyamitra] in his sNags log sun ‘hyin' ',
(B) To my knowledge no original work by Rin chen bzan po has been
preserved. Bu ston lists in his catalog of the Chos ‘byun a sNags log
sun 'byin rgyas pa of Rin chen bzan po as a text which was not
available to him®. As Rin chen bzan po was translating Sikya
mitra’s Kosalalankdra one can easily explain his agreement with
Sakyamitra.

20. dBu ma pa Chos kyi bses giien (Madhyamika Dharmamitra)

(A) B 741,51.: "og min du sans rgyas nas ‘dir mdzad pa ston pa thub pa
‘di lta bu dan dod khams 7iid du mdzad pa bew giis ston cin sans rgyas
mmnon du byed pa gnrs yod.

(B) This passage could not be found in this form7.

21. mNon pa kun las btus (Abhidharmasamuccaya)

(A) B 741,6f.: de bZin gsegs pa bsam kyis mi khyab pa gan Ze na | gain
dga’ ldan gyi gnas na gnas pa nas bzun ste yons su mya fan las das pa’i
bar dus® byan chub sems dpa’t spyod pa thams cad dan | sans rgyas gyt
spyod pa yan ‘dod pa’i khams su ston pa’i gan zag go ||

(B) P 5550,130a6-8: This quotation is found in the second chapter
where the different designations for persons are defined (pudgalavya
vasthana)™.

5 .. rin chen bzan pos kyan snags log sun "byin du de ltar bad do |.

5 NISHIOKA 3064. Also it may be that there are two different texts,
because Bu ston mentions a sNags log sun ’byin several times. In one case he
uses a definition of this text (‘di rnams bya ba dan rnal "byor gyi cha giis ka
dan ldan pas giis ka’i rgyud ces rin chen bzan po’i shags log sun "byin du bsad
do [ChK TII 65]) and in another he mentiones a source for this text (giis med
rnam rgyal gyi lun né ro “grel chen dan rin chen bzan po’i siags log sun "byin du
drans pa rnams 'di bas chun ba’i gitis med rnam rgyal yan dag geig yod kyi .
[ChK 111 66]). Klon rdol bla ma (K1 1379,2f.) mentions a sNags log sun "byin
of Rin chen bzan po with 48 folios (?).

57 But cf. P 5194, 120b3f.: sku ‘di yan smon lam ‘am | tshogs kyi "phen pa
‘am | bied pa tsam gyis phye ba’t ‘og min gyi gnas geig kho nar mion par vdzogs
par ‘tshan rgya ba’i phyir rnam pa rab tuw man po’i lois spyod rdzogs pa’i sku "oy
min rnams na gnas pa ni sprul pa’t sku ba’ Zig rqya chen por snan bar zad do |

B8 o dan (17)

W Ranvea, Le compendium de la super-doctrine (philosophie)
(Abhidharmmsamuccnyn) " Asanga. Paris 1980, p. 158,
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22, [mNon pa kun las bhtus| gyi ‘grel ha

(Abhidharmasamuccayabhiisya)

(A) B 7417 742 1: byai chub sems dpa’i spyod pa thams cad ces bya ba
ni dga’ ldan gyi gnas na gnas pa nas bzun ste bdud las rgyal ba% bar
du’o || sans rgyas gyi spyod pa Zes bya ba wi mion par rdzogs par byan
chub ba nas bzun ste yois su mya nan las ‘das pa chen po’i bar du'o ||
(B) ASBh 121: sarvam bodhisattvacaryam iti tusitabhavanavasam upd-
daya yavan marapardjoyam | buddhacaryam ca darsayatio'ty abhi-
sambodhim wpddaya yavan mahaparinirvanam ||

23. rGyud bla (Uttaratantra)

(A) B 742.2: “Here (=in the following) [the life of the Buddha]
should be explained according to the stanzas of the Uttaratantra’’s2.
(B) This sentence gives a possible reason for the headings added by
OBERMILLER in his translation of the Buddha biography (op. cit.
[n. 12], I1/7-72).

24. [Lalitavistara]

(A) Bu ston does not mention the source. B 742,3—5:
bsod nams rgya che tshogs mia’ dran rtogs dan |
blo gros mtha’ yas Ses rab ‘od mdzad pa |
mitshuns med stogs maa’ sgyu rtsal rgya che ba |
mar me mdzad kyi lun bstan dgons par mdzod ||
skyas mchog khyad kyi bsod nams dpal gyis ni |
dga’ ldan pho bran Sin tu mdzas mod kyi |
‘on kyan thugs rje’t thugs dan ldan pas na |
thugs rje’i rgyal mtshan dag tu char pa phob || ces pa nas |
dv ni dus lags btarn siioms ma mdzad ces |
sitin vje’i yid dan ldan la skul bar byed || ces pa la sogs pa bskul lo ||
(B) Already the first two stanzas do not belong together in the Lalita-
vistara. All three stanzas originate from the second chapter where the
Bodhisattva is encouraged to be reborn (samutsahaparivarta). Only
half of the last stanza is quoted.
LV'9: smara vipulapunyanicaya smytimatigatim
anantapraji@prabhakarin |
atulabalavipulavikrama vydakaranam dipamkarasyapi |1/

60 ba: ba’i (P 5554,110al).
SUdarsayatt™ is missing in T, und (.
S dir rgyud bla ma’i tshigs bead bZin du bad par bya ste (¢f. 8[A2]).
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kim capi tusitabhavanam lava punyasriyabhisobhate Srimdan |
atha ca puna karunamanasa pravarsa
Jambudhvaje varsam []10//
LV 10: evam bahwprakara saomgitvravanuniscara gatha |
codenti karunamanasam ayam sa kalo ma upeksasva |20/

Abbreviations

AAV Abhisamayalankaravrtti: L’Abhisamayalamkaravrtti di Arya-Vi
muktisena. Primo Abhisamaya, ed. C. Prnsa. [Serie Orientale
Roma XXXVII]. Roma: IsMEO, 1967.

ASBh  Abhidharmasamuccayabhasya: Abhidharmasamuccaya-bhagyam,
ed. N. Taria. Patna 1976.

B Bu ston Rin chen grub: bDe bar gsegs pa’i bstan pa’i gsal byed chos
kyi 'byun gnas gSun rab rin po che’t mdzod chos 'byun. In:
Collected Works of Bu ston, 24 (Ya), ed. Lokesa Crmanpra. New
Delhi 1971, p. 737,6-742,5 & 789,2—4.

BV Bodhicittavivarana: CHRISTIAN LINDTNER, Nagarjuniana. Studies
in the Writings and Philosophy of Nagarjuna. [Indiske Studier 1V].
Copenhagen 1982, p. 184-217.

ChK Chos bsgyur‘dkar chag (Bu ston): Sosu@ NisHioka, Putun Bukkyo
shi Mokuroku Sakuin [Index to the Catalogue Section of Bu ston’s
History of Buddhism] I-II1. Tékyo Daigaku Bungakubu Bunka
koryu kenkyt shisetsu kiyo Kenkyt kiyo 4 (1980) 61-92, 5 (1981)
43-94, 6 (1983) 47-201.

Kl Klon rdol bla ma: bKa’' gdams pa dan dge lugs bla ma rag rim gyi
gsun ’bum mtshan tho. In: The Collected Works of Longdrol Lama,
25 (Ra), ed. LokesH CHANDRA, 1285-1413.

LASG  Lankavatarasfitra: The Lankavatara Sutra, ed. B. Nansio. |Bib
liotheca Otaniensis, Vol. 1]. Kyoto 1956.

LV Lalitavistara: Lalita-vistara, ed. P. I.. Varpva. [ Buddhist Sanskrit
Texts, No. 1]. Darbhanga 1958.

P Tibetan Tripitaka. Peking Edition, ed. D.T. Suzuki. Tokyo-Kyoto
1955-1958.

RGV Ratnagotravibhaga: The Ratnagotravibhaga Mahayinottaratan
tragistea, ed. 15 H Jonnston. Patna: Bihar Research Society,
1950
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Sutralankarabhiveyn: Asatga, Mahidyinn Stteidaomlaren,  15xposé
de lndoctrine du Grand Véhicule selon le systome Yogicira éd. et
track, par 8. Live. [Bibliotheque de I'EBeole des Hautes Etudes.
Seiences historiques et philologiques, Fase. 159 & 190]. Paris 1907
1911,

Saddharmapundarikasutra: Saddharmapundarika, edd. H. KErn —
B. Nansio. [ Bibliotheca Buddhica X]. St.-Pétershourg (1908-)1912
(repr. Osnabriick 1970 [tr. 1884 by H. Kgrr~n, The Saddharma-
Pundarika or the Lotus of the True Law, repr. Delhi 1965]).
Suvarnaprabhasottamasiitra:  Suvarnaprabhasottama-Statra. Das
Goldglanz-Stutra. Ein Sanskrittext des Mahayana-Buddhismus. Die
tibetischen Ubersetzungen mit einem Worterbuch hrsg. von J.
NoswL. Leiden — Stuttgart 1944.

APROPOS A RECENT TIBETAN ART CATALOGUE*

By Dawvid Jackson, Hamburg

“Wisdom and Compassion: The Sacred Art of Tibet” is a large
and beautifully produced catalogue for the major exhibition of
Tibetan art organized by the Asian Art Museum of San Francisco in
conjunction with the Tibet House, New York. The book consists of
several sections, most of which were written, together or separately,
by MaryrLix M. Ruie and RoBerT A. F. THURMAN, with photographs
by Jou~x BiGELow TavLor. One of the strong points of the book is
that its text is thus mainly the fruit of cooperation between two
individuals of complementary interests: an art historian and a scholar
of Tibetan Buddhism!.

The first two chapters of the main body of the work are essays by
TnurMaN alone: “Wisdom and Compassion: The Heart of Tibetan
Culture” (p. 17-19) and “Tibet, its Buddhism and its Art” (p. 20
38). Here THURMAN assumes no prior knowledge of either Buddhism
or Tibet from the reader. His account is interesting and inspirational,
but its historical explanations are at times idiosyncratic.

One of the interesting features of his essays is his use of novel and
colorful renderings for standard terms and names, no doubt partly
tongue-in-cheek or as conscious attention-grabbing devices: for
example, the “Time Machine” for the kalacakra and “*Death Termi-
nator” for Yamantaka, or even “high technology” for Tantra. But in
his attempt to introduce his subject to a wider audience, he
sometimes lapses into oversimplification about Tibetan culture in
general. In an “overview” (p. 12), for example, he speaks about
“Tibet’s complex culture, which is a completely spiritual one’. This
prepares the reader for his later assertion (p. 17) that “virtually all

* Being a review article on: MARYLIN M. Ru1e — Rosrerr A F. THURMAN,
Wisdom and Compassion. The Sacred Art of Tibet. New York: Harry N.
Abrams, 1991 (ISBN 0-8109-3957-6). 406p., US § 60,-. — | would like to
thank Mr. Burkhard Quessel and Mr. Alexander von Rospatt for several
valuable comments,

o Actually thiv s the second collaboration between the two of them, The
first was Rutg -~ Twonman 1984
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